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Interfaith group ‘pessimistic’

Alan Schneider, the director of the B’nai B’rith World Centre; left, Rabbi
Shlomo Riskin and Petra Heldt (ETRFI) right, Rev. Paul Wilkinson
Jerusalem:

Protestant clergymen from
around the globe have painted a largely pessimistic view of the church‘s relationship with
Israel, suggesting that anti-Semitism is a deepseated problem based in Christian theology
that will be difficult to uproot.
The Jerusalem consultation, organized by the
B‘nai B‘rith World Centre in Jerusalem and the
Ecumenical Theological Research Fraternity in
Israel (ETRFI) was held in November. American Jewish-Protestant relations are currently
undergoing a severe crisis after senior leaders
of Mainline Protestant churches in the US last
month accused Israel of ‗widespread‘ human
rights violations and urged Congress to reconsider military aid to Israel.
‗I am completely pessimistic in terms of believing that I, we, are going to overturn 2,000 years
of erroneous theology that has manifested itself
in all kinds of diatribes and anti-Semitic factions,‘ said the Rev. Paul Wilkinson, the associate minister at Hazel Grove Full Gospel

Church, a small pro-Israel congregation in
Stockport, England. ‗I believe we‘d be fooling
ourselves if we believed that we can overturn
and change what I perceive to be a Goliath of
theology in the church. The Goliath we face is
the Goliath of replacement theology, the Goliath of Christian Palestinianism that taunts
Israel, that goads Israel, that accuses Israel, that
condemns Israel and those Christians who
stand with Israel.‘
Replacement theology, also called supercessionism, is the belief that Christendom has
taken the Jewish people‘s place as the recipients of promises God made in the Old Testament.
‗The problem isn‘t political, the problem isn‘t
sociological, the problem isn‘t about lack of
education or lack of dialogue. The problem is a
spiritual one,‘ Mr Wilkinson said. Other participants painted a dark picture of ProtestantJewish relations vis-à-vis support for Israel,
saying the church overwhelmingly sided with

Jewish Museum turns 30
Melbourne: The Jewish Museum of Australia turned thirty last month with much
fanfare, in the presence of benefactors
John and Pauline Gandel.
Malcolm Turnbull MP, the keynote speaker, offered recollections of the beginning
of his own interest in Jewish history, and
growing understanding of the horrors of
the Holocaust. ‗Yet - the history of the
Jewish people is so much more (than Holocaust). This museum seeks to tell the
whole story over four thousand years of
struggle, resilience, triumph and renewal
with exhibitions, both in the museum and

online, which are relevant and dynamic,‘
Mr Turnbull said.
The Museum was established in 1982 and
for over a decade was located in the synagogue of the Melbourne Hebrew Congregation, South Yarra.
Then on 20 August 1995 the Jewish Museum of Australia, Gandel Centre of Judaica
was officially opened by the then Governor General, Bill Hayden. The present
exhibition at the Jewish Museum of Australia, EPIC! 100 Years of Film and the Bible,
is on display until 3 February 2013.

the Palestinians.
‗The humanitarian concern is the veil that covers, or is the rationalization for ultimately
what I believe to be anti-Semitic ideas and antiSemitic policies,‘ said Rev. Andrew Love, a
minister in United Church of Canada, the
country‘s largest Protestant denomination.
In 2003, his church tried to critically reassess its
relationship with the Jewish community, and
‗made a fairly significant step forward,‘ he recalled. However earlier this year, the church
‗pretty overwhelmingly‘ decided to sanction
products made in Jewish settlements in the
West Bank. ‗What really emerged from this
story was just how deep-seated the hatred is,‘
Love said. Love blames himself and other
friends of Israel for failing to speak up. ‗Those
of us with concerns just didn‘t respond to the
growing activism that was happening at local
churches,‘ he said.
But there is still hope, Love believes. ‗There is
a huge gap between the views of the anti-Israel
Christian activists and the views of the vast
majority of the people who sit in the pews on
Sunday morning,‘ he said. ‗We need to equip
those people sitting in the pews with another
narrative about this whole question.‘
‗I don‘t recognize Jesus in the Protestant
church today,‘ added Wilkinson. ‗What we‘re
finding now is a propaganda campaign being
waged by the Palestinian Authority, the Islamic
world and by the Protestant church, including
the Evangelical church.‘ - The Times of Israel
This issue: Special Supplement

Sisters of Sion, and the 50th
anniversary of Vatican II
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Around the TRAPS...
Moscow: Jewish Centre opens
President Shimon Peres joined Russia‘s Foreign Minister Sergei Lavrov in Moscow in
November to inaugurate the city‘s new Russian
Jewish Museum and Tolerance Centre, which
will be the world‘s largest Jewish museum. The
museum, which brings together different cultural traditions through a Jewish prism, is the

tery in Auckland, New Zealand. Three
men aged from 19-23 have been arrested
and charged for what the Israeli Embassy
in Wellington condemned as a ‗vile desecration.‘ More than 20 graves, all more
than 125 years old and some dating back
to the 1880s, were vandalised.
Ukraine: Anti-semites win
seats
A former premier was gaoled and fears of
election fraud spread as the Svodoba
(Freedom) party gained twelve percent of the
popular vote and first time representation in
the Ukrainian Parliament. Svodoba proclaims
itself protector of Ukrainian language and
culture. However it is known for anti-Semitism
and xenophobia. Svodoba party leader Oleh
Tyahnybok has been quoted in the past saying
there is a need to ‘stop the spreading of the
Jews.‘ Many party supporters actually reside
outside of Ukraine in North America, Australia
and New Zealand.

brainchild of Russia‘s Chief Rabbi Berl Lazar
and Alexander Boroda, the president of the
Federation of Jewish Communities of Russia,
who came up with the idea back in 2007. It is
hoped that the initiative will enhance interfaith
relations in the region.

Auckland: Nazi attack on
graves
Nazi Jewish graves have been desecrated
with Nazi emblems at the Grafton Ceme-

London: Archbishop of
Canterbury named
Queen Elizabeth II of Great Britain has
approved the nomination of the Right
Reverend Justin Welby for election as the
105th Archbishop of Canterbury, succeeding Archbishop Rowan Williams who
is retiring at the end of December after
ten years as Archbishop of Canterbury
and leader of the Anglican Communion.
Currently serving as Bishop of Durham,
Bishop Justin Welby (56) will enthrone at
Canterbury Cathedral on March 21, 2013.

Justin Welby
.
Washington: Baum on
challenge of modernity
Interreligious dialogue - perhaps especially
Catholic-Muslim dialogue - must deal with how
world religions confront secular modernity,
Canadian theologian Gregory Baum said in a
major lecture in Washington Nov. 17 commemorating Nostrae Aetate. McGill University
Emeritus Professor Baum, now 87, served as
one of the first experts for the Secretariat for
the Promotion of Christian Unity, formed in
preparation for the Second Vatican Council.

Editorial: Hope, Israel and Christian duty
The only power religion has is to give hope.
The holiday season is most especially to do
with hope, hope as shown in the miracle of
one day‘s oil lasting for eight days, and also in
the birth of the Holy Child.
Hope is ever needed, but in these days of renewed conflict in Israel hope is in short supply. It may be that Hamas does not want
peace, and indeed seeks to keep the conflict
alive until Israel is destroyed. Israelis are reputed to speak of responding to Palestinian
attacks as ‗cutting the grass‘ – meaning a task
that must be performed regularly and has no
end. But this latest attack and counter attack is
not ‗business-as-usual‘. There is a confidence
in the latest attacks on Israel. It would be foolhardy to underestimate the powerful effect of
pro-Palestinian propaganda in the West and
the growing acceptance of what might be described as a BDS mentality. In October, a
number of Protestant leaders in the US wrote
to President Obama requesting an end to military aid for Israel. Not only were these religious leaders members of the largest
Protestant American churches – Lutheran,

Presbyterian, and Methodist – they were also
members of the national Jewish-Christian
Roundtable, an interfaith group founded in
2004. It did not occur to the Protestant leaders
to inform their dialogue partners they were
about to denigrate Israel to the President of
the United States. Predictably the American
Jewish Committee, Anti-Defamation League,
Jewish Council for Public Affairs, and Conservative and Reform Jewish movements have
all withdrawn from this national interfaith
body.
The success of anti-Israel activism has been
astounding. The Guardian, and the Associated
Press, refers repeatedly to Tel Aviv as the
capital of Israel, though the capital of Israel is
now and has always been Jerusalem. The
BBC‘s coverage of Israel was considered so
biased that it commissioned its own report to
find otherwise (Balen Report). That the report
found the opposite is demonstrated by the fact
that the BBC spent £330,000 fighting a Freedom of Information request to release it.
International media rely almost exclusively on
footage from Palestinian stringers, who bla-

tantly inflate both images and Palestinian casualty figures. Some churches use this anti-Israel
propaganda and their own rhetoric of religious
and moral authority to condemn Israel in sermons, essays, press releases, reports, and other
publications. Palestinians are portrayed as
weak, needing defence against injustice.
All this does is give hope to extremists. President Shimon Peres, speaking to the annual
assembly of the Council of Religious Leaders
in Israel in November, called on religious leaders to unite to oppose bloodshed and work
together for peace. ‗We must work together, to
call for reason and to guarantee the lives of all
our children – that is a real contribution, religious and humanitarian.‘
Every Christian will concur with President
Peres. But every believer engaged in ChristianJewish dialogue might add a further obligation
– to speak up against each and every expression of BDS, to withdraw from organisations
which denigrate Jews and Israel and to object
directly to any church leader using the language
of love to spread hate. In this season of hope,
may all who hope, take heed.
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Canberra: Australia honours Wallenberg
A CANBERRA memorial to honour
a man who saved tens of thousands of
lives and whose death remains a mystery, is to be established.
The Australian National University
will host a garden in memory of Raoul
Wallenberg, the Swedish diplomat
who saved countless Jews in Nazioccupied Hungary during the Second
World War. London, Budapest, Stockholm, Michigan, Montreal and Tel
Aviv are some of the places around
the world already with memorials.
The ACT joins the list in late Novem-

ber when its memorial, consisting of
ten trees, probably maples and pines,
is opened in his memory, one tree for
each decade since he was born. Wallenberg was detained by Russians in
1945. Before his capture, Wallenberg
issued protective passports to Jews,
and rented buildings to house thousands of people, using his diplomatic
immunity to keep them safe.
At the launch, Swedish ambassador
Sven-Olaf Petersson said, ‗Raoul Wallenberg is the single Swedish citizen of
whom we are most proud.‘

Ambassador Rotem of Israel with Hungarian Ambassador Siko and Swedish Ambassador Petersson get
together at the Swedish Embassy in Canberra to
honour Raoul Wallenberg. Photo: Colleen Petch

Beijing sees first kosher restaurant
Judaism is not one of the five officially
recognised religions in China. While
the community says it has a good relationship with officialdom, the Chinese
Government requires that local Chinese be excluded from Jewish events
and conversion is prohibited.
But Dini‘s is likely to be very popular the greater Jewish community of Beijing is now thought to number some
800 people.

The tiny Jewish community in Beijing
has recently opened its first kosher
restaurant. The restaurant has been
named Dini‘sKosher Restaurant in
honour of Dini Freundlich, wife of
Rabbi Shimon Freundlich, who has
recently established a Chabad community in China.
Jews have been in China since ancient
times. In the 20th century, a self-led
community, Kehillat Beijing, was established in 1979, mainly to serve foreign diplomatic personnel.

Welcome reunion for last ‘Filipino’ Jew

Over half a century ago, more than a
thousand European Jews arrived on
Philippine soil to seek refuge and to
build a new life, far away from the
tyranny of Nazi oppression in Europe.
Among these refugees were a young

Max Weissler and his family.
This life-saving journey was made
possible through the heroic actions of
the President of the Philippines at the
time, Manuel L Quezon. He issued
10,000 visas for Jewish refugees who
were escaping the terror of the Holocaust.
Tragically only 1,300 Jews were able
to reach the Philippines.
On 2 October 2012, the Philippine
Embassy in Tel Aviv facilitated the
first ever meeting between Manuel
Quezon Avanceña, a grandson of
President Quezon, and Max Weissler,
now aged 76, who still lives in the
Philippines and who is one of the few

surviving Jewish refugees there. The
Ambassador said, ‗He is a living testament to the heroic deed of President
Manuel Quezon who did what other
nations could not or did not do during
the difficult ordeal of the Jews in Europe.‘ At the meeting Mr Weissler recounted many of his adventures and
fond memories of life in the Philippines and even showed off some of
the Tagalog words and phrases that he
could still remember, to the delight of
President Quezon‘s grandson.
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New Testament Names – Some Jewish Notes
What’s in a name? Rabbi Raymond Apple unfolds meaning contained in the names of
famous Christian names, Judas Iscariot and Mary Magdalene
(Josh. 15:25; see J. Klausner, ‗Jesus of
Nazareth‘, 1925, pp. 285, 324). Geza
Vermes notes, however, that K(Q)
ir’yah generally = ‗town‘ – i.e. any
town (Who’s Who in the Age of Jesus,
2005, p. 16).
Stating one‘s place of residence was a
common way of designating persons
with common names like
‗Judah‘ (there is another Judah(s) in
the Gospels, in John 14). The Mishnah refers to J(Y)ose the son of J(Y)
o‘ezer, ‗a man of Tz‘redah‘, and J(Y)
ose the son of J(Y)ohanan, ‗a man of
Jerusalem‘ (Avot 1:4). In some versions Judas is the son of Simon Iscariot (John 6:66-71); elsewhere Iscariot is
Judas‘ own name (John 14:22, Mark
3:19).
Judas Iscariot by Gabriel Von Max, 1877

‘Judas Iscariot’

It is more probable that Iscariot has a
geographical connotation. Seeing that
A common view connects ‗Iscariot‘
Judas was the only one of Jesus‘
with the Sicarii, nationalists who optwelve apostles not to come from
posed the Roman regime. They hid
Galilee, his nickname indicates his
daggers (sica = dagger) in their clothes
place of origin or residence. Iscariot is
in order to murder their victims, often
thus Ish Keriyot, ‗a man from K(Q)
at festival time (Josephus, ‗Wars‘,
eriyot‘, a town in the tribe of Judah
Book II). Josephus uses a Greek
name, Sikaroi, which may have been
the name which the occupying forces
used for this group.

Judas‘ betrayal of Jesus has no connection with the nickname Iscariot.
The details of the betrayal are rather
vague; it is not enough to be told by
Luke (22:3), ‗Then Satan entered Judas Iscariot‘ (cf. John 6:66-71).
J(Yeh)udah becomes Judas as part of
a process of grecianisation. Similarly, J
(Y)e(ho)shu‘a or Yeshu became Jesus,

Josephus elsewhere indicates that the
Sicarii were Zealots, followers of Judah the Galilean. If Judas Iscariot had
Sicarii connections it might suggest
not only hidden daggers but hidden
political motives which could have led
him to betray Jesus.
Though the Acts of the Apostles
(21:38) report that the Roman officers
thought that Saul/Paul of Tarsus was
an Egyptian Jewish member of the
Sicarii, it is unlikely that the term was
in wide enough use as early as the
time of Judas to warrant a link between Iscariot and the Sicarii.

Kiss of Judas by caravaggio, 1602
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and because others had the same
name, he was described as ‗of Nazareth‘. Because Saul is also a well
known name, the Saul/Paul who figures so largely in the New Testament
is Saul/Paul ‗of Tarsis‘.

There is an off-chance that Magdalene
is connected with a word that indicates bringing up children. The Talmud (Hagigah 4b) refers to megaddelah
dardekei, ‗a woman who raises children‘, though there is no evidence that
this is a reference to a New Testament
personage. We know of course that
many New Testament names and incidents echo names and events in the
Old Testament. The original Miriam
was associated with the baby Moses,
which might provide a parallel or
precedent for Mary (though not Mary
Magdalene) in the New Testament
and the baby Jesus.

‘Mary Magdalene’
Several Marys figure in the New Testament. Our concern is the name
Magdalene. It may be that the Mary
(Miriam) who bore this name – a
close associate and supporter of Jesus
but not his mother - was a hairdresser,
megaddelah. From a root that means
‗great‘, it is connected in Aramaic with
a word meaning to plait the hair. If
we accept this derivation it provides
one of many clues as to the social life
of the times.

Maria magdelena
by Alfred stephens , 1887

king‘, it was thought that she lived in a
tower – the tower of Astrat (Caesaria
Stratonis) or the tower of Shilo‘ah
(Siloam). There were also homiletical
views that she built herself a tower of
righteousness.

However, there is a strong possibility
that the name is geographical and that
Mary Magdalene came from Magdala
near K‘far Nahum (Capernaum) on
the shore of the Sea of Galilee
(Kinneret), a fishing village which was
the place of residence of some of the
Talmudic sages. Magdala is mentioned in the New Testament several
times. Possibly the word ‗the‘ needs
to be inserted in Mary‘s name so that
it reads ‗Mary the Magdalene‘.

Nonetheless, the references to towers
seem to lose their credibility when one
takes into account Talmudic passages
which know of a certain Miriam
hamegaddela se’ar nasha, ‗Miriam, the
plaiter of women‘s hair‘ (Hagigah 4b;
cf. Shabbat 104b). But whether this
Miriam was Mary Magdalene is still
debatable.
Mary magdalene by antolinez,1672

It is not a derogatory name. Surnames as we now know them did not
exist in those days, though nicknames
did, and one of the ways of identifying
a person was by means of their occupation – Isaac the blacksmith, Yohanan the bootmaker, etc. Once, however, Mary was accorded a higher status,
her name was reinterpreted by some
Christian commentators as denoting
her appearance, i.e. a woman with
plaited hair.
Others linked the name with a place.
Since migdol is a tower, as in the verse
(II Sam. 22:51), ‗Migdol yeshu’ot malko –
God is a tower of salvation to His

Raymond Apple is emeritus rabbi of the
Great Synagogue, Sydney. He now lives
in Israel.
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Sisters of Sion: The Nuns Who Opened Their Doors for
Europe's Jews
On the 50th anniversary of Vatican II, Jewish writer Emma Green honours the Sisters of Sion, interfaith pioneers.
When I tell friends and family about
the summer I spent living in Europe
and Israel with an order of women
religious, they are always surprised:
Convents are not a typical summer get
-away for young Jewish girls. But the
Sisters of Sion have a distinctive vocation. They see it as their God-given
role to love the Jewish people and
build bridges between the Jews and
the Church - without proselytizing.

This October marks the 50th anniversary of the opening of the Second
Vatican Council. In light of the religious violence sparked throughout the
Middle East during the past month,
the Sisters of Sion's work during this
complicated time in the Church's history holds particular poignancy.
Opened by Pope John XXIII in the
fall of 1962 to help the Church reconcile some of the ‗great problem[s]
confronting the world,‘ Vatican II
aimed in part to rebrand Catholicism
for the modern age, rethinking everything from the role of bishops to the
language of worship services. But one
of the more controversial questions
looming that autumn was how the
Church might begin to heal the
wounds of Christian anti-Semitism,
which seemed in dire need of attention after the Holocaust. Over three
years, four Council sessions, and
many political battles, a declaration

was hammered out: Nostra Aetate, or
‗In our age.‘ The declaration recognized the kinship between Christians
and Jews, repudiated any charges of
deicide levied against contemporary
Jews, and decried acts of antiSemitism throughout history. Looking
back now, these steps toward dialogue
may seem as basic as to be obvious:
How can two peoples co-exist when
one still blames the other for killing its
saviour? Yet at the time, this was a
significant step for the Church.
The Sisters of Sion worked hard to
achieve such an explicit repudiation of
the concept of ‗deicide.‘ Of the more
than 3,000 bishops, translators, scholars, and aides present at Vatican II,
only 23 were women -- and these
Council ‗mothers‘ were only silent
observers. But that did not stop the
Sisters of Sion from working behind
the scenes to influence the Council's
work on Catholic-Jewish relations.
The Congregation of the Sisters of
Our Lady of Sion was founded in
France in 1843 by Theodore and Ma-

rie-Alphonse Ratisbonne, brothers
who came from a prominent Jewish
banking family in Strasbourg. Theodore converted to Catholicism after
much reflection and internal conflict,
while his brother, Alphonse, converted after experiencing a vision of the
Virgin Mary which, he claimed, helped
him better understand the condition
of the Jews.
Although Alphonse stated that he
wanted to create an order of religious
women to do the work of ‗raising
poor young Jewish girls and making
Christians of them,‘ from the beginning, the Order focused on creating a
safe spiritual home for all children and
a place of welcome for Jewish women.
This was an uncommon attitude in the
Church in the 19th and early 20th
centuries, a time when Christians often prayed for Jewish conversion
while also focusing on the sins of the
Jews, specifically in their continued
rejection of Jesus as the Messiah and
involvement in his death, according to
the Bible. Prayers citing the
‗perfidious Jews‘ were not taken out
of the Good Friday liturgy until 1959.
During the Holocaust, the Sisters
were heavily involved in rescue efforts, forging documents for Jewish
children and hiding them in schools.
After the war, mindful of the dangers
of even more subtle anti-Semitism,
the Order shifted the language of its
mission, dimming the emphasis on
‗conversion of the children of Israel‘
and exploring the best way of being a
‗friend‘ to the Jews.
This was a complicated time for the
Church. Pope Pius XII, who led the
Vatican during World War II, never
officially condemned the Nazis or
their mass murder of the Jews, though
there is strong evidence that he was
aware of what was going on. Private
correspondences show that the Pope
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throughout the second, third, and
fourth sessions of the Council.
In the later years of the Council Sister
Magda met with Cardinal Giaconda
Lerado, a leading member of the Secretariat for Promoting Christian Unity
who made a significant ‗intervention‘
in the Council on behalf of Nostra
Aetate in 1964, after his team of theologians asked the Sisters to prepare a
dossier of information on CatholicJewish relations.

was concerned both about potential
backlash against Catholic soldiers and
civilians and increased cruelty toward
the Jews, but his vague public appeals
for peace and official wartime neutrality did not sit well with the public,
especially after the war had ended and
the extent of the killing became more
widely known.

He encouraged the Sisters to increase
their work with the Jews as a way to
‗make up for the ingratitude, unkindness, and injustice of Christians to
these people -- faults which the
Church has committed throughout
the ages.‘

Pius XII's successor attempted to repair the damage. In 1960, a Jewish
Holocaust survivor named Jules Isaac
visited Pope John XXIII. Afterwards,
the Pope met with biblical scholar
Cardinal Augustin Bea to discuss the
possibility of including a statement on
the Jews in the work of Vatican II.

Sister M. Magda
In April of 1965, Sister Magda was
chosen to accompany two other women, Sister Dominique Gros and the
Superior General of the Congregation,
Sister Marie Laurice, on a visit to Bologna to meet with Cardinal Lercaro
and his team of theologians to discuss
possible liturgical reforms which
would encourage a more meaningful
and just Christian attitude toward the
Jews.
Cardinal Augustin Bea

Jules Isaac
From the beginning, the Sisters of
Sion were a part of this effort. In his
first speech to the Congregation in
January of 1964, Cardinal Bea spoke
of Sion's particular vocation, which
gave the Sisters a ‗special right‘ to
speak of the Church's spiritual relationship with the Jews.

The Sisters, corresponding with influential Church leaders, pushed for a
more radical rethinking of the attitude
towards Judaism. Sisters Magda
Manipoud and Dominique Gros in
Paris were in contact with leading
French Council bishops, including the
Archbishops of Lyon, Rouen, Paris,
Lille, Reims, Cambrai and Toulouse.
While the Sisters' input was sometimes received less than enthusiastically by these Council Fathers, the Sisters
remained in contact with them

The Sisters also hosted Council Fathers in their communities to discuss
their work and reflect upon the events
of the Council. Father Gregory Baum,
a theological expert at the Council,
regularly stayed at the Sisters' house in
London on his way to and from
Rome, providing the Sisters with firsthand information about the difficulties of getting Nostra Aetate passed.
In exchange, the Sisters passed feedback from local Jewish communities
to the Council Fathers working on
drafts of Nostra Aetate in Rome. After a weak version of a draft of Nostra
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Aetate was leaked to the public in
1964, the Provincial leadership of the
Sisters in London wrote a letter to
Archbishop Heenan, a representative
at Vatican II. Their letter told of strong
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progress at the time of the leak -added an explicit rejection of accusations of Jewish responsibility for deicide was added back into the draft of
Nostra Aetate.
After the Council, the Sisters' work
on interreligious dialogue blossomed
through the creation of centres for
research and dialogue in Rome and
Paris. Sion's first members in the mid
-nineteenth century, women educators with a special interest in fostering

Father Gregory Baum
‗reactions aroused in Jewish circles‘ in
the London community, including disappointment about language in the
draft that could be interpreted as a call
to conversion. They also pointed to the
failure to include language eliminating
blame for ‗deicide,‘ writing that this
was ‗taken to imply that Jews at the
time of Christ were collectively responsible‘ for the death of Christ.

Archbishop John Heenan

Archbishop Heenan responded, declaring his intention to act on the Sisters'
concerns about proselytism. The new
draft of Nostra Aetate -- already in

Christian-Jewish friendship, were
ahead of their time in the love and
respect they afforded all of their students, regardless of their faith. One

hundred years later, a dedicated handful of young women helped to shape
the Church's first declaration of goodwill toward the Jewish people. Whatever the other debates over Church
reform, this was a significant symbolic
step in a two-thousand-year history of
violence and disagreement.
Two years after my summer with the
Sisters, I still get emails from the
women I met, always ending with well
-wishes for an easy fast on Yom Kippur or a good Passover Seder with my
family. Never once did I feel uncomfortable as a Jewish woman living in
Catholic convents--on the contrary,
staying with the Sisters of Sion
brought me closer to my faith. So
many Sisters enthusiastically helped
me sift through dusty documents, patiently listened to my Frenglish, and
openly shared their life stories, offering a vivid example-by-contrast of the
words from the Gospel of St. John
that are cited in the conclusion of
Nostra Aetate: ‗Whoever does not
love, does not know God.‘ (1512)
This article first appeared in The Atlantic
Magazine http://www.theatlantic.com
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Epichorus: Creative Heretics build bridges between faiths
When we hear the word
religion, we often associate
it with violence or conflict.
The reason for this is that
religion is frequently used as
a means to ostracize or demean fellow humans and to
justify violence. Political and
socioeconomic causes of
conflicts are also sometimes
masked by invoking religious differences. This turns
religion into a handy tool to
promote certain agendas
and perpetuate conflicts
without addressing the underlying political and socioeconomic problems.
To address this abuse of
religion, spiritual leaders and
visionaries try to organize interfaith
events. The hope is that when people
of different religious backgrounds
meet each other, they will engage in a
dialogue. This should in turn allow
them to recognize the similarities between their faith traditions and move
past perceived differences. Such a
fruitful interfaith dialogue could circumvent the abuse of religion as a
tool for promoting conflicts. However, the problem with such interfaith
events is that they do not necessarily
result in a true dialogue. During many
of the interfaith events that I have
attended, people of different faiths
politely present ideas, traditions or
doctrines from their respective religions and engage in a discussion. Instead of this encounter becoming a
transforming dialogue, participants
sometimes end up merely
‗performing‘ monologues for eachother.
One reason for the absence of true
dialogue may be the inertia that prevents us from leaving our comfort
zone. Few of us like to question the
religious paradigms or doctrines that
we grow up with. True dialogue is a
spiritual and intellectual adventure. It
is an exploration or journey that requires courage and openness, because
it might challenge the religious dogmas that we like to cling to for the

Goethe wrote these poems
to represent a fusion between Eastern and Western traditions. He also
wrote essays in which he
elaborated on his poems
and one of his comments
specifically refers to the
Old Testament ‗Song of
Songs‘. Goethe writes: ‗ ...it
is the most tender and
unique expression of passionate and graceful love
that has been given to us.‘
I asked Zach how he chose
the name the Epichorus for
their band and he said that
it was a reference to Epikoros (or Apikoros), which
is a term used in the Jewish
tradition to describe outsiders or heretics. The members of the Epichorus are
indeed outsiders in the sense that they
have the courage to look beyond the
boundaries of their religious traditions
and have sought out a creative dialogue with people outside of their faith
traditions. They are also ‗heretics‘ in
the original Greek sense of the word,
describing people who ‗make choices.‘
They chose to embark on a creative
adventure and found that they could
engage in an authentic dialogue by creating beautiful songs together.
The music of the Epichorus is an excellent example of how creating culture
together can promote true interfaith
dialogue. Hopefully, we will hear more
songs from the Epichorus, but I also
hope that other artists, musicians or
poets will be inspired by them and
seek out their own creative paths to
foster dialogue between faiths.
– The Huffington Post

sake of convenience.
I recently came across what is a beautiful form of true interfaith dialogue:
the music of the band the Epichorus.
Rabbinical student Zach Fredman and
Muslim singer Alsarah co-founded the
band and their musical love-child is
the wonderful album One Bead. In this
album, Zach, Alsarah and the other
members of the band combine Jewish
and Sudanese-Arab musical traditions
to create music that transcends the
boundaries of culture or religion. The
lyrics of the songs are mostly drawn
from the Jewish tradition, such as the
‗Song of Songs‘ (Song of Solomon)
from the Old Testament, but the album also includes the traditional Sudanese love song "Nanaa Al
Genina" (The Mint Garden).
The common theme of the One Bead
songs is love, the emotion that is at
the core of our human existence and
spirituality. Listening to the music,
one feels a profound sense of harmony that exists between the various cul- http://theepichorus.com/music/
tural and religious traditions that are
part of the Epichorus. The lyrics for
two of the songs are taken from the
"Song of Songs" and this reminded
me of something that the German
poet Johann Wolfgang von Goethe
wrote. He composed a cycle of poems
called West-osticher Diwan‘
(or
‗West-Eastern Divan‘ in English).
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Books
Jesus of Nazareth: What He Wanted, Who He Was
By Gerhard lohfink, liturgical Press; 2012

Who was Jesus? A prophet? There have
been many of those. A miracle-worker? A
radical revolutionary? A wise teacher?
There have been many of these, too.
In his latest book, renowned Scripture
scholar Gerhard Lohfink asks, What is
unique about Jesus of Nazareth, and what
did he really want? Lohfink engages the
perceptions of the first witnesses of his
life and ministry and those who handed
on their testimony.
His approach is altogether historical and
critical, but he agrees with Karl Barth's

statement that historical criticism has to
be more critical.
Lohfink takes seriously the fact that Jesus
was a Jew and lived entirely in and out of
Israel's faith experiences but at the same
time brought those experiences to their
goal and fulfillment.
The result is a convincing and profound
picture of Jesus.

The Rarest Blue: The Remarkable Story of an Ancient Colour Lost to
History and Rediscovered
Baruch Sterman, lyons press 2012

For centuries, blue and purple dyed fabrics ranked among the ancient world‘s
most desirable objects, commanding
many times their weight in gold. Few
people knew their secrets, carefully guarding the valuable knowledge, and
strict laws regulated their production and
use. The Rarest Blue tells the incredible
story of tekhelet, the elusive sky-blue colour mentioned throughout the Bible. Minoans discovered it; Phoenicians stole it;
Roman emperors revered it; and Jews—
obeying a commandment to affix a thread
of it to their garments—risked their lives
for it. But as the Roman Empire dissolved, the colour vanished. Then, in the

nineteenth century, a marine biologist
marvelled as yellow snail guts smeared on
a fisherman‘s shirt turned blue. But what
had caused this incredible transformation? Meanwhile, a Hasidic master
obsessed with the ancient technique posited that the source of the dye was no
snail but a squid. Bitter controversy divided European Jews until a brilliant rabbi
proved one side wrong. But had an unscrupulous chemist deceived them? In
this richly illustrated book, Baruch Sterman brilliantly recounts the amazing story
of this sacred dye that changed the colour
of history.

A Kosher Christmas: 'Tis the Season to be Jewish
by Joshua Plaut, rutgers press,2012

Christmas is not everybody‘s favourite
holiday. Historically, Jews, whether participating in or refraining from recognizing Christmas, have devised a multitude
of unique strategies to respond to the
holiday season. Their response is a mixed
one: do we participate, try to ignore the
holiday entirely, or create our own traditions and make the season an enjoyable
time? This book, the first on the subject
of Jews and Christmas in the United

States, portrays how Jews are shaping the
public and private character of Christmas
by transforming December into a joyous
holiday season belonging to all.
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Coming Up...
chanukah

The story of Chanukah begins in the reign of
Alexander the Great, who permitted Jews to
practice their religion and under whom some
Jews became assimilated. A century later,
under the severe rule of Antiochus IV, Jews
were oppressed and their religion prohibited.
Enraged by Greek desecration of the Temple,
the Jews revolted. The revolution succeeded.
According to tradition, at the time of the rededication, there was very little oil left that
had not been defiled by the Greeks. Oil was
needed for the menorah (candelabrum) in the
Temple, which was supposed to burn throughout the night every night.
There was only enough oil to burn for one
day, yet miraculously, it burned for eight days.
An eight day festival was declared to commemorate this miracle: Chanukah.

Christmas day
Children Under the Wattle Tree by David Boyd

Christmas is the feast of the nativity of Jesus, celebrated in Roman Catholic and Protestant churches on December 25.
The observance of Christmas did not become widespread until the fourth century. The date was likely chosen for its
proximity to the Epiphany, which in the East originally included a commemoration of the nativity. In Europe, Christmas was not universally celebrated until 1100CE, and then only by attendance at church. It was not until the 19 th century that Christmas was observed as a public holiday. From the 1850s in Australia, the celebration of Christmas was
strongly associated with the outdoors, community, family and the picnic, with organised sporting events on Boxing
Day.
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NOT YET A MEMBER OF THE COUNCIL OF
CHRISTIANS AND JEWS?
The Councils of Christians and Jews are a vital part in the combined Christian-Jewish effort
to foster social harmony. We aim to combat all forms of religious, racial and social discrimination using the powerful insights of Judaism and Christianity. Check with your state
branch (see below) for membership fees and concessions:

Join today!
I hereby apply for an annual membership of the Council of Christians and Jews:
Standard member:
Married couple:
Pensioner couple:
Single Pensioner/student/unemployed:
Educational Institution:
Religious Body:
I enclose cheque:
Visa

3 yrs membership
3 yrs membership

3 yrs membership
3 yrs membership
Mastercard

Expires __/__

TOGETHER WE CAN MAKE A DIFFERENCE!
NAME: _______________________________________________________________________
―When two people
relate to each other
authentically and
humanly, God is the
electricity that surges
between them.‖
Martin Buber

ADDRESS:____________________________________________________________________
_____________________Post Code_________Email:__________________________________
SIGNATURE:__________________________________________________________________

Thank you! tear off and send to your CCJ State Branch:

NSW:

2 Powell Retreat, Westleigh, 2120
Email: jimm@uca.org.au

tel: 02 9980 8670

Vic:

326 Church St, Richmond, 3121
Email: ccjvic@bigpond.net.au

Tel: 03 9429 5212

SA:

18 Broughton Rd., Glenside, 5065
Email: ccjvic@bigpond.net.au

Email: merades@internode.on.net

WA:

CCJ of W. Australia
PO Box 1469 , Booragoon, 6954

download form at:

1 Lincoln Place, Chapman, 2611

Tel: 02 6288 6827

ACT:

Email: rothman@netspeed.com.au

www.ccjwa.org

